The One has to face one's own prejudices sometimes. One thinks that a politician is only concerned with this and that, or someone who works in that place [has to be like this]; so all this about direct contact [between Islamic organizations and public authorities] and getting things more regularly organized is very important and challenging, but [the challenge] must be taken. For it can give huge rewards both for our community, the Muslims, and also for the municipality and the state institutions because the trust that a mosque has as a point of connection for all these cultures and all the different people is very significant. So then it is important to be a bit careful and not abuse it, and use it wisely. (member of Muslim Society Trondheim, February 2010).
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Civic Integration: Dialogue or Monologue?
As mentioned in the Introduction to this volume, EU integration policy proposes intercultural dialogue as the way to achieve two-way accommodation between 'majority' and 'minority', within the normative civic framework of human rights and liberal democratic values and procedures. Recent studies highlight that this normative framework risks turning dialogue into more of a one-way communication from majority to minority than a real dialogue. Exploring Germany's official forum for intercultural dialogue with Islam, Schirin Amir-Moazami finds that power-relations in the German context are heavily skewed since the non-Muslims-including the evangelical churchidentify with and represent the state's integration objective in the dialogue. Muslims are thus forced to address pre-selected issues and it is taken for granted that Muslims are more in need of guidance than the majority representatives (Amir-Moazami 2010; 2011; Dornhof 2012) .
1 Similarly in a Swedish Christian-Muslim dialogue group initiated by the Church of Sweden, one of the Muslim participants remarked that the dialogue themes reflected Christian 'majority' interests and beliefs and reduced the specificity of
Islam by insisting on Christian categories. The Muslim ban on alcohol or belief in paradise and hell were not possible to discuss, since the dialogue focused on what the Church of Sweden considered to be 'issues of common concern', i.e. human rights, peace efforts relative to international conflicts, gender, etc. (Roald 2002:91-2) .
Anne Hege Grung has participated in Muslim-Christian dialogue in Norway since the 1990s. Reflecting on Amir-Moazami (2010; 2011) and Roald (2002) Grung identifies the approach adopted by dialogue practitioner Oddbjørn Leirvik as a way to raise awareness of the risks that pertain to discrepancies in power. All religions need to be continuously reinterpreted, even contemporary 'official Christianity', and all religions 165 parties. Leirvik also follows a method adopted by a UK dialogue group, Scriptural
Reasoning, where participants read and interpret each other's scriptures, a method that can level the religions at least within the dialogue group and brings out what is specific to each one of them. Leirvik too sees human rights as a key issue for interpretations because they challenge all religions and grant minorities rights in relation to the majority. The purpose of interfaith dialogue should thus be to arrive at a platform for joint action that criticizes inequalities in power with reference to human rights (Grung 2011:31; cf. Leirvik 2007; Leirvik 2011a:346-8; ) .
European and Nordic churches are involved in the integration of Muslims not only through interfaith dialogue but also through organizational matters. Olivier Roy's concept of the 'churchification' of Islam signifies that states press for Muslims to organize in ways that differ from Muslim majority countries but resemble the ways in which churches and religions are traditionally organized in Europe. In addition imams are increasingly required to perform public services corresponding to the churches' chaplaincy institution (Roy 2009: 189-90) . However, requirements come not only from the top (the state), but also from below (the members of mosque organizations). Many
European Muslims are immigrants. Since many frequent the mosques to meet with fellow countrymen and co-religionists, mosque leaders need to address numerous matters that face new immigrants and concern public authorities and services. This circumstance substantially widens the range of issues that an imam, for instance, has to deal with in Europe compared with majority Muslim countries (Roy 2004: 210-11; cf. Cesari 2004: 127-31; Vogt 2008: 84-9, 96-9) .
In this article the broader question that this special issue raises, concerning the nature of 'public Islam' in Nordic contexts, is here referred to in terms of both Roy's 'churchification' and Casanova's 'de-privatized public religion'. According to Casanova, 'de-privatized civilizations, and the world system. (Casanova 1994:6) .
'Churchification' on the other hand implies that Nordic Muslims work within the boundaries set by the Nordic model for organizing religion in civil society and with reference to all the demands that 'integration' places on Muslim religious leaders and laymen. The specific aim in this article is thus to explore the significance for 'active citizenship' and two-way accommodation between majority and minority of MST's dialogues with the church and public institutions, with reference to Casanova's 'deprivatized public religion' and Roy's 'churchification of Islam'.
Norwegian National Dialogue
The largest national Islamic 'umbrella organization' is the While the Contact Group includes doctrine, scripture and interpretation in its work, the issues of human rights, gender and conflict resolution have occupied a central place, as described by Grung (2011) and Leirvik (2011a; 2007 interviewed one woman representative of each, and they were the ones who have actively collaborated with MST. We are indebted to all our interviewees for the time and thought they have given to our study.
Muslim Society Trondheim: The Organization
In Norway all religious organizations, including the Church, receive public funding on the basis of membership records. This overlaps with the Nordic civil society model We need everyone, from builders to craftsmen to academics, so, there was perhaps a bit of a tendency before that maybe there was a bit of an intellectual elite, who, in a way, wanted to be in charge, and there were many who reacted against that, because that is not from sunna and the Prophet (PBUH) who was himself a commoner, not a learned man, but a very wise man. So we must use that example in the best possible way, so that there won't be an intellectual elite of some sort, so that there will be many ways in which one can be a resource.
(interview MST February 2010). 
Interfaith and Intercultural Dialogues
The conflict was not so bad that MST was unable to maintain dialogues initiated long before with the Church of Norway; Trondheim municipality; the childcare authorities; the integration authorities (IMDi); and the police. These will now be described in some detail. The significance of the selected dialogues to those involved should be understood also with reference to issues raised in the Introduction to this special issue but not MST representatives also stress that the dialogue has allayed worries among some of their members that Christian Norwegians might be hostile to Muslims (dialogue meeting April 2011). They feel that they have contributed substantially to their
Christian colleagues' knowledge of Islam, and they see the willingness of Christians and Muslims to cooperate on general and specific matters that is expressed in the dialogue as a sign of increasing religious tolerance (interview MST March 2010).
The fact that the dialogue addressed issues related to the childcare authorities and the cartoon crisis is very important for MST's representatives, as it shows that the Church wants to improve Muslims' everyday life by addressing issues which are not among the state's and the public authorities' priorities (such as FGM or 'integration'). By opening doors to public institutions, the Forum has furthered MST's members' understanding of the principles which guide these institutions. MST's representatives emphasize that Islamic organizations in Oslo have not succeeded in opening a dialogue with the childcare authorities, and that it is the Church's involvement that makes the difference.
They also think that Trondheim's Forum is producing better results than the European counterparts they have been in touch with. They also stress that the dialogue has provided a useful democratic method, for dialogue with the public and for managing deliberations within MST after the conflict was resolved. This has enabled new members to participate in MST's leadership, which is important progress in internal democracy (interview MST March 2010).
Another progressive measure is that one of MST's members has been employed in a two-year project as 'cultural executive' at the office for hospital chaplains at On the whole the Church representative thinks the dialogue has achieved more than he ever imagined. The fact that the Forum members have become real friends is also very important to him, as he had no Muslim friends prior to the dialogue.
The childcare authorities
MST's dialogue with the childcare authority is a result of the conference in 2005. The police officer also thinks reflection on similar issues is called for among the general public:
We may have a lot to learn you know, for society is getting more multinational, and then we might have to have a look at the Norwegian law, I mean, the Norwegian law obviously comes first, but there is something about the Norwegian system, we should probably have a look at it. As we are becoming more and more 
Concluding analysis
This very limited study of interactions between MST, the Church and the other public institutions finds that dialogue within the normative framework of civic integration can result in two-way accommodation between 'majority' and 'minority'. This became possible in cases where the Church and the public authorities were prepared to subject their beliefs, values and policies to scrutiny by MST's Muslim members. Through the dialogues MST's members gained an enhanced understanding of the policies of public institutions which enabled them to negotiate their interests in relation to these same institutions. In accommodating MST's interests the public institutions have retained for the sick and for criminals. Planned future training programmes for Muslim leaders and imams will be modelled on training for priests and chaplains. This is to be expected given that the two religions are working within the same public institutions and thus have to relate to the same public requirements. MST's membership in IRN as the national Islamic umbrella organization has also been decisive for the Church's selection of MST as dialogue partner, and this status continues to contribute to the process of shaping national Islamic interlocutors for both the Church and the state. This means that MST as an organization is gaining more contacts with public institutions, which could be seen as a de-privatization of Islam because MST's members are seeking to make public authorities consider religious interests. On the other hand, since the Church has always worked with a range of public institutions and authorities, MST does not shift any established boundaries by following suit. of concern for the national health and childcare authorities, and in collaboration with the same authorities. The process leading to its translation and national distribution shows two things: that the Church and Norwegian public authorities perceive Muslim scholars and Islamic scholarship as valuable resources for society; and that real two-way dialogue is necessary to raise public awareness of this fact. Trondheim, the epicentre of Norwegian national identity, and its Forum for Muslim-Christian dialogue, presents some examples of how these resources can be used wisely-which in this case means:
to the satisfaction of all the involved parties, not just one side.
